
The	mediatized	border:	technologies	and	affects	of	migrant	reception	in	



shaping	the	border	as	a	particular	regime	of	benevolent	subjection.	How	can	we	
describe	these	digital	and	affective	networks?	What	forms	of	identity	and	
attachment	do	they	produce?	What	do	these	identities	and	attachments	tell	us	
about	the	power	relationships	across	the	border	—	about	those	who	receive	as	
well	as	those	who	arrive?		
We	begin	addressing	these	questions	by	setting	out	our	theoretical	terrain.	
Drawing	on	feminist	work	on	the	geo-politics	of	security	as	well	as	on	media	
studies	(Carol	Cohn	1993;	C.	Neta	Crawford	2000,	2014;	Stig	Hjarvard	2008;	
Patricia	Owens	2012),	



our	conception	of	the	mediatized	border	captures	the	role	of	digital	technologies	
in	managing	human	mobility,	as	digital	infrastructures	do	not	simply	facilitate	
the	regulation	of	such	mobility	but	provide	the	very	conditions	of	possibility	for	
the	border	–	in	both	its	narrated	and	territorial	forms.	Even	though,	as	we	shall	
see,	the	European	border	is	always	more	than	its	technological	components,	we	
argue	that	its	digital	capacities	(security	infrastructures	and	use	of	social	media)	
are	indispensable	in	the	communicative	flows	of	migrant	reception	in	the	
Mediterranean.		
Whether	territorial	or	narrated,	the	mediatized	border	always	entails	a	symbolic	
dimension.	The	border,	as	Vaughan-Williams	puts	it,	is	always	“a	process	of	
bordering”	that	“seeks	to	rhetorically	identify	and	control	the	(very)	mobility	of	
certain	people,	services	and	goods	that	operate	around	its	jurisdiction”	(2015,	6;	
emphasis	added).	As	a	technologically-driven	process	of	“rhetorical	
identification	and	control,”	“bordering”	thus	systematically	produces	its	own	
“discursive	or	emotional	landscapes	of	social	power”	(Anssi	Paasi	1996,	63).	Our	
focus	on	the	techno-affective	networks	of	the	border	in	Italy	and	Greece	intends,	
therefore,	to	map	out	the	regimes	of	emotion	articulated	across	these	two	border	
types:	the	narrated	(the	official	narratives	of	Mediterranean	rescue	missions	by	
the	Italian	Navy)5	and	the	enacted	(the	border	networks	on-the-ground	in	
Chios).		
Both	these	types	of	border,	the	narrated	and	the	enacted,	circulate	emotion	
across	three	networks	of	mediation	(Chouliaraki	2013):	remediation,	which	is	
about	the	vertical	mobility	of	emotion	as	it	moves	from	social	media	onto	mass	
media	platforms	(for	instance,	from	local	Facebook	posts	to	the	local	or	national	
press);	intermediation,	which	is	about	the	hori-	zontal	mobility	of	emotion	across	



the	spheres	of	security	and	care.	Along	similar	lines,	Crawford	(2014)	argues,	
fear	of	loss	or	harm	is	regularly	attached	to	the	masculinized	culture	of		
military	security,	which	classifies	certain	migrants	as	threatening	and	thus	
“illegitimate”	for	entry,	while	empathy	is	attached	to	the	feminized	practices	of	
humanitarian	care	that	are	indifferent	to	threat	and	treat	them	all	as	human	
beings-in-need.		
Even	though	our	analysis	is	not	gender-



reinforcing”	(2012,	548)	but	there	are	also	crucial	variations	in	the	ways	each	
establishes	the	identities	and	attachments	of	those	who	inhabit	the	border.		
Given	the	symbolic	nature	of	the	mediatized	border,	we	explore	below	the	
narrated	border	through	a	textual	analysis	of	online	publicity	stories	by	the	
Italian	Navy	during	the	period	of	the	Mare	Nostrum	operation	(documents,	
images,	the	official	video	of	the	operation,	and	a	story-documentary),	following	
how	these	are	mediated	in	mainstream	media	(remediation),	connected	through	
social	media	(intermediation),	and	confront	“us”	with	“them”	in	face



Intermediation.	Even	though	remediation	was	responsible	for	the	national	
broadcasting	of	the	Italian	Navy’s	official	border	narrative,	thereby	acting	as	an	
instrument	of	state	legitimization	(Pierluigi	Musarò	2017),	the	Mare	Nostrum	
message	was	in	fact	designed	for	cir





care	towards	vulnerable	migrants.	How	are	these	affects	distributed	and	re-



In	summary,	military	securitization	relied	on	a	network	of	mediations	that	
combined	a	fully	censored	mainstream	publicity	(remediation)	with	biometric	
governance	(inter-	mediation)	and	a	corporeal	hermeneutics	of	distrust	in	face-
to-face	contacts	(transmediation).	This	complex	techno-affective	network	relied	
primarily	on	suspicion,	where	the	migrants’	security	profile	was	fully	
scrutinized,	digitally	and	corporeally.	The	two	key	features	of	the	network	of	
suspicion	were	its	secrecy	and	its	hybridity.	First,	security	in	the	enacted	border	
was	kept	invisible	both	in	terms	of	the	intense	labour	of	army	staff,	thereby	
holding	their	gruelling	working	conditions	outside	the	public	spotlight	and	in	
terms	of	their	unexamined	assumptions	about	the	“others,”	which	similarly	
escaped	the	remit	of	institutional	scrutiny.	Second,	hybridity	refers	to	the	status	
of	security	as	a	mixed	regime	that	went	beyond	suspicion	to	incorporate	
elements	of	professional	duty	and	nationalist	love	of	country	as	well	as	self-
sarcasm,	hints	of	com-	passion,	and	an	acute	sense	of	disaffection	towards	local	
and	European	governance	structures.	Through	this	network	of	suspicion,	the	
enacted	border	challenged	the	normative	emotion	of	the	narrated	border:	fear.	It	
appeared	instead	to	be	torn	by	a	diverse	range	of	minor,	under-the-radar	
affects—that	complexify	but	do	not	ultimately	subvert	the	masculinist	





Registration	Centre	or	leaflets	with	right-



both	confirm	and	undermine	the	official	discourse.	In	security,	fear	is	mixed	with	
disaffection	and	despair	with	care,	while,	in	humanitarianism,	empathy	is	mixed	
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feelings/passions—often	including	atmospheres	of	sociality,	crowd	behaviours,	
contagions	of	feeling,	matters	of	belonging	...”	(Melissa	Gregg	and	Gregory	J.	
Seigworth	2010,	8	in	Zizi	Papacharissi	2014,	16).	For	our	purposes,	then,	we	
understand	that	affect	becomes	accessible	in	the	form	of	emotions	of	various	
qualities	and	intensities,	as	these	are	articulated	(i)	in	the	visual	story-telling	of	
the	official	videos	of	migrant	rescue	operations,	produced	by	the	Italian	Navy	
Forces;	and	(ii)	in	the	online	and	offline	communicative	practices	of	actors	in	the	
enacted	border	(registration	officers	and	NGO	practitioners).		
	
iv	It	is	worth	noting	that	these	videos	may	be	referring	to	Mare	Nostrum	but	have	
been	released	just	after	Operation	Triton	substituted	Mare	Nostrum	in	the	
Mediterranean	(November	1,	2014).	Nineteen	countries	took	part	in	the	
operation	and	the	European	Union	funded	it	with	2.9	million	euros	per	month.		
	
v	https://www.youtube.com/watch?v=H7LWma67WAA	(accessed	February	9,	
2017).	But	the	emotional	regimes	of	intermediation	are	also	repeated	in	the	
documentary	co-produced	by	the	Italian	Navy	and	broadcast	at	prime	time	in	
October	2014	by	the	Italian	national	television	network	(RAI):	Catia’s	Choice:	80	
miles	south	of	Lampedusa.	Alternating	images	of	the	brave	rescue	operations	with	
personal	stories	of	the	crew,	the	video	focuses	on	the	positive	influence	of	Catia’s	
strength	and	empathetic	nature	in	serving	others,	while	maintaining	vigilance,	
keeping	the	seas	safe	on	her	watch.		
	
vi	http://www.awaremigrants.org	(accessed	March	12,	2017).			
	
vii	This	is	not	the	first	European	fear-mongering	campaign.	Indeed,	although	this	
1.5	million	euro	effort	focuses	on	reducing	loss	of	life	by	informing	migrants	of	
the	dangers	of	irregular	routes,	smuggling	or	trafficking,	in	its	attempt	to	use	
communication	to	discourage	irregular	migration,	Italy	seems	to	follow	Hungary	
and	Denmark	(and	before	them,	Australia).		
	
viii	The	fieldwork	lasted	for	ten	days,	in	December	2015,	so	that	all	discussions	
refer	to	that	period	of	time	and	reflect	reception	arrangements	at	that	point	in	
time.	Data	collection	relied	mainly	on	multi-sited	observation	(divided	between	
us)	and,	where	appropriate,	participation,	online	communication	(through	our	
inclusion	in	local	Facebook	groups),	document	collection,	and	interviews.		
	


